


> 
0 
- 


PATS 


yet > : m: 
SAN 


MS 


LI + 1 i کم‎ 
1 ba .اوساو هد‎ VE لع‎ + 
دسا سا دسا مس ویر و ضس‎ cocos LES 
2 ۶۶ Net سا‎ chossrons کیج نت سود‎ DAT. LTA AE 1 == 
e بیع‎ wee سم‎ orm ده‎ is وه‎ APE TE YE و أن و ہ اک‎ rd ہے او‎ rr Strify yea 1 مهبم‎ T 
Ic erts itti pup E ALTI n Pitti gr ہک سی بات‎ aU 
! 1 nes = 


ہے کچ چکہ وہ r‏ 


Ael ER geek, n. PEZ "b oe mti 
Sete LHP TED Urges 
- متا‎ a a سس‎ sae لف‎ -— 
DEC ISI ےج مج ہے‎ 222222 td i Í pa 
Fat Cu 24% - — هه‎ — EA UT مب امه ا‎ d S r: Pi "I" PP و | مو ہے سور‎ be : = mel I T ہے‎ ۹ 4 1 
تو مد‎ Uu ۹ ۲ " س‎ ra ۳ re 2 1 I T - + - سخ ف4د‎ 
سب‎ 4 rr 














2. بن‎ x 


. 
٭ 

۳ 

و 
2 1 
Ie‏ 
)23 





: 7 4 +1 "T - * تم‎ vi 0 —— 
" N ' 
^ 4 » oF r. 7 b مد‎ 
ری‎ ۰ 1 > K: 
JAY لل‎ P s 
یکا‎ 2 E y. i» vi T ۸ 
` 4 7 7 4 
١ 5 "^ 15 1 E^ 4 
l z I ور‎ 5 
| vet oy 7 1ھ‎ (+) 
I f 4 bA t DB 


d I - š a هذا‎ ۳ >. 
Phi ex ATUS i ? 


P. 9 
ل‎ 4 ۰ w v 
` 


- d 4 | 1 
اہ ایا یں‎ 
^ ` "ays "N 
7 7 . 
i ^ JE 
M Ñ ^ V ` 
E! ۶ 
ا‎ Pac. 
و‎ J 
۲ Qu y 
" | 5 - 
جو‎ ++ 
زو‎ i 
iw 
i . 
A ¥ ` 
7 
ue 
Í | 
. ١ 
à 
N ۱ 
f 
f 
۱ 
ç 
4 
' 
> 
`~ 
۰ 
1 
p. 


SHRI JAGADGURU VISHWARADHYA JNANAMANDIR 
(LIBRARY) 
JANGAMAWADIMATH, VARANASI 


5 بث ب بت‎ š 


se return this volume on or before the date last stamped 
Overdue volume will be charged 1/- per day. 


Plea 





F 












B 6; » 
"as 
' 
. ° w 
` 
hd "= 
: ` 
- ` 
* 
unl 
` 
° e 
۹ - 
As 
* 
` w 5 
EJ 
- 


we, 
سے‎ te إل‎ 
d ۸ 


i. 


` 


9 2? 


E 050۳ VR 





iTi Ae 
"T b = 





ir E «| e 
Y £ ” 
I `. 


- 


fic Ae 8+ 


pn hay وگو‎ ed 


LO aan 


= Aot di 















' - 
, ! 
> «4 PETER: 
. | 1 P ` m کے جو تی‎ l 
"1 = 3 : NT ATLAS 0 
i و‎ 
3 4 
۱ 
v > 5 
z tik 
$ , 
i ۹ 1 7 $ : 













^A Commentary by Sripati Panditacharya on the Brahma * 


E 1 
راز ساد‎ 9-86 © 
es oor vts 8 2 4 
A E 


coc 7 4 Taper submitted to the- indian Oriental Congress — 


| ) tg be held at Allahabad in 9 
s ۱ ۱ à : PE ‘BY > دا‎ DE x OM m 
dr X ; | C. HAYAVAD ANA RAO; BA, B.L. پا اي‎ Di = 


M ۱ krās : : - | — 
x 2659.26 The Bangalore Press 
tag e re 





y. 


ae * سی‎ 





dn 


Y 
n 


Ke XQ 


ve 
, 





= a* 
Ld 


“ 
de 


.. 


zoe AE 


py 


—— 


f 
3 


ta a 








» 4 3 s: sā 0 1 < 3 2 A ۰م‎ 
: ۳۹ - LI *» wy ` 5 ۱ R 5 ki 
١ - M ` ۲ ^ ےج‎ "x Le ا كن‎ 
« ١ 0 ` 1 ` 
3 3 1 : 4 be ۰ a P e» x 
۳ » ۳ P". = 4 4 
` s - t "TL a š : 
> + 5 "af 4 v2 2 
à SNC سک و ری‎ 
' . " N ^ 
۰ 7 بحا‎ ۰ - ` x 
0 I 
z - s چگ‎ ۰ , 7 
g EN ا‎ rm ae ES les: ۱ نا ا‎ 
0 w f ° ف ,چ جود‎ p OU 
š ~ > nz e ۰ Pec Ln . ۳ 2 A v 
5 1 ۳ . - . 7 ۹ e d + X 8 ہیں‎ 
3 7 اجا‎ 2 “a o. 7 
2 P ۰ - 1 ` U ۳ 0 Ë ^ * - 
0 DP AE See eee ےا‎ 
اب‎ 0 , ` ۱ 
* "T 5 
1 .` he " E ri 
١ ۰ -s 1 7 ^ ~ 0 2. »" 
^ i 7 ۳ ۰ ۹ "IT pt 
à , ? «1 
3 ° . ` : ۰ A 'a >, 
۰ - " ; " > 
. " 3 , 0 1 4 
UA , b a. » Vts, 
1 š Wa "i سط‎ ۱ 
" ° " ° - > وع‎ sew .. 
* ۰ Y ry à * 
ez ° ` ^ 3 P. d d me! 
š y > - 95 وج‎ Lum 
1 s . 2 vss? 1 - تي‎ 
3 <= id 
7 fiak 9 - 4 سم‎ Z A; 12 
^ - ۰ ba 
d = ۳ - z 7 t lage. 
+ ۰ = 1 xX 3 š `$ ' Vm, 
' 2 vij "s Le =A oor 
0 0 B ^ - 
7 - x s g e pi v مم‎ 
e ~ A 7 : ١ . Led visa 
۰ ۰ 4 : 
v uM ١ چا 1 3 مه‎ 5 v ۸ 
۹ `. 4 86 
e š 3 -— et - ^. ر‎ 
L ^ “ - e, JC WV P 
< 1 i A a et . 
۱ £" کو‎ - 
4 ` .- ۹ ؟‎ 1 kd - * 
E UM | = ۰ B ot wl» T. A 
» و‎ s Foya ٠“ m < L. sC. 
. - ” ` 3 1 = & h^ 
i ب = و‎ - = = v. r > Y b 300 > E ای کچ‎ ‘elites 
- " ' an vē 0ب‎ * 
ن‎ _ , 5 . m ^ i. grt Sere 








wi‏ ہے 


"t. 


= 





Vīrasaiva community, deserves special thanks for the unstinted manner in which it has helped 
(in the undertaking from the start. It is needless to state that a critical edition of this work 


Le 


SRIKARA BHASHYA. 
| = LÀ LÀ Os ۱ 
x Sripati Panditacharya's Commentary on the Brahma Sutras. 





It is proposed to give in this short paper a comprehensive account of a little known but 
from several points of view important commentary on the ZraAmasütras of Bādarāyana by 
Srīpati Panditāchārya, a Virasaiva teacher of note. The commentary in question is the one 
known as Srikara Bhashya. : 

MSS. of the Work. 

A brief statement of the circumstances under which a critical edition of this work. together 
with an English translation of it, is being undertaken, may not prove uninteresting to this Con- 
gress, before a short preliminary notice of the work itself is given. The existence of a commen- 
1 tary on the Badarayana Sūtras under the name, Srikara BAGsAya, by one 5۲1 0261 ۵ 
آ‎ has been well known for many years, but no attempt has so far been made to critically examine 

its contents or to evaluate its position as a standard commentary. 


An Edition in the Telugu Script. 


An incomplete edition of the text of the commentary in the Telugu script appears to 
have been published in 1893 at the Sri Lakshmi. Vilāsa Press, ‘Tirumalgheri, Secunderabad. 
The edition was issued by one Mallikarjuna Sastri, who declares himself on its title page as one 
belonging to the family of Sripati Panditücharya. He also describes himself as the son of 
Nandisvara Sastri and grandson of Basavésvara Sastri. The work was, it would appear, exam- 
ined for publication, by one Kotilinga,Sastri of the family of Vēmanārādhya. This edition is 
incomplete inasmuch as it omits the following parts from the original MS. work :— 

Adhyāya I, Pada I, Sütras :—3, 4 and 5. 

Adhyāya II, Pada III, Sūtra :—46. 

Adhyāūya II, Pada IV, Sütras :—1 to 14. 


Dr. Shama Sastri, Ph.D., Curator of the Government Oriental MSS. Library, Mysore, 
| informs me that there is in that Library a small portion of the above-mentioned printed 
~~ edition of this Bhashya. 
































Proposed Edition in Devanagari. 


T us 


In the edition now in hand, these deficiencies have been made up from another MS. of the 
| work in the possession of a local gentleman, Mr. Basavaradhya. ‘he two MSS. have been care- 
| fully compared and checked. "The present edition of the work is to be wholly in the Devanagari 
| script, the printing being in the hands of THE BANGALORE PRESS, BANGALORE, whose hand- 
| ling of Sanskrit publications is favourably known. A specimen sheet is enclosed to show the 
general character and get-up of the projected edition. This edition is being undertaken under the 
auspices of the Mysore ۴ Education Fund Association, Bangalore, a well-known and 
-enlightened body which has been doing much for the social and spiritual betterment of the large 
and progressive community of Virasaivas in Southern and Western India. "The MS. has been 
| prepared under the direct personal supervision of Rajasabhabhtshana Dewan Bahadur Sir 
1 K. P. Puttanna Chetty, Kt., C.I.E., Retired First Councillor, Mysore State, who is the President 
3 of the Association and whose unabated interest in the work requires special mention on the 
F present occasion. The idea of securing the MS., getting it critically examined and making it 
| available for publication in proper form and under safe auspices, has been entirely his. The 
1 Association has, under his inspiration, generously undertaken to meet the cost of the publica- 
tion of the work. The Committee of the Association, which includes leading members of the 


in the Dēvanāgari script has been a great desideratum for a long time now. An English trans- 
| lation under competent supervision has also been arranged for. 


Name of the W'crk. 
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2 
- =) a variety of ways :—(a) Dyaite Acvaitabhidhang 
work in ٤ artha Virasaiva Siddhanta Prakāsika سے‎ 


I ibes the ۰ T 7 
کت ی ما‎ ka Brahma Mīmāmsa Sutrar 


Visēshādvaita Siddhānta Sthāpa 


(Adhyāya I, Pāda I, Colophon). 


ēdā-abhēdā ça Vise 

(6) Bhēdā-abhēdātmaka | 1 
Mīmāmsa Siitrartha Prakasika -—(Adhyaya II, Pad 
descriptions 


: : two 
The difference between the £ to be noted. 
Visēshādvaita contained in the two colophons mentioned, deserves : ۱ 
انیت‎ he author in his 16 colophons of the work 


i the work as given by t i 
An alternative name for and in Adhyāya IV, Pada IV, after the colophon, 


: 7 tsva Adhya a I, Pada I = : z 
is Srikara Bhashya. In Adnyay “citra Vriththim Samalokya Kritham Bhāshyam 


the name of the work is also described as | | 
In other words, the term Sivamkara seems to be set down as the equivalent of 
trying to impress upon the reader the point that 


shādvaita  Virasaiva Siddhanta Vyavasthipaka Brahma 


a I, Colophon). 
"Bhēdā-Abhēda'”” and “Dvaita-Advaita” 


Sivamkaram”. 
Srīkara. It is possible that the author 15 i 
Sripati Panditāchārya named the commentary that he wrote, -not after his own name, but after 


Srikara or Sivakara, /.c., the Lord Siva himself. Hence the alternative name in every colophon of 
Srikara Bhashya, which, in Adhyaya I, Pada I and in Adhyaya IV, Pada IV, after the colophon, 
as above stated, is turned into Bhashyam Sivamkaram. It is thus evident that the commentary 


which is known as Srīžara Bhashya is named virtually after Siva himself, Siva having inspired, 


.as the author elsewhere states, him to undertake the work. Hence, some writers refer to this 


commentary not as Sripati’s Bhāsūya but as Srikara Bhashya. 
The Author of the Work. 

The author calls himself Sripati Punditacharya ; also Srīpati Pandita Bhagavadpadachar ya. 
He gives also his titles when he describes himself Sriman Nirabhara Virasaiva Yathi l raja 
Parivradha Sripati Pandita Bhagavadpādāchārya. It will be noted that he calls himself 
Nirabhara Virasaiva Yathi Vraja Parivradha. The term Virasaiva, as is well known, distinguishes 
those who follow the tenets of that religion from the Samanya, Misra and Suddha Saivas. ‘The 
Samanya and Misra Saivas worship Vishnu as well as Siva. The Suddha Saivas and Vira- 
Saivas are devoted exclusively to Siva. The Virasaivas differ from Suddha Saivas by the por- 
۱ able linga that they wear on their body, preferably on the head, or suspended from the و‎ 
E Virasaivas accept the twenty-eight 0 Agamas, especially the later ones, as also th | 
Siva m to which they assign an important place in their religious works. Amon | the 1 di , 
‘doctrines of the Virasaivas, are the Ashtāvarna and Shatsthala. Srīpati not ین‎ Te و‎ 
himself as a Hirasqiza but also refers specially to Sha/sthala repeatedly in his work 5 M 
Panditāchārya was thus professedly a Virasaiva and his Bhastya must | tak : | 8 5 
tive commentary on the Bēdarāvana Sūtras f he Vīrasai longe Aen ss an authorītās 

Of Sripati, an interesting story is told i 4 y m KU SEDA 
now when we are considering his Bhashya jā A "7 دی‎ ie ns hv" 
was all supreme and collected Agni (Eire. God] 5 A تی کی و‎ that Siva's blessing 
tree, with the result that for seven conti ES DTE of cloth and tied it up to a ۸ 

AE ntinuous days Agni—having been tied up — ا‎ 

and the Brāhmanas near about feeling that their daily cere ial ak Ole 
‘of Agni, whether for sacrifices to be offered to the ies e ach involves the worship 
altogether ; vet i gods or to ancestors, would b 

gether Impossible by this act of Srīpati, waited on him and handi M eq 
merit, obtained back Agni from him. (See Sankararadhya’ A un Ing 9 him a certificate of 
gumhachars Karnátaba Kavichari je. —ED. 1994. 3 ك0 00 1 1 و9‎ V, 7/0, quoted in Nar a- 

lhat Sripati Panditāchārya was a Vīrasaiva is ۱ 


verses of his Bžāskya. Pon r 
> A E 2 ied refers to Revanasiddha Guru and speaks of him as Rēvanak 

Siddha E E "a. ee also praises Marula Prabhu, in other words M e 

also describes the last a« qu din Siddha, whom he terms as Saiva Samsthapand cate 

y learned in Tarka, Vyākarana and both the ما‎ 3 

Imaámsas and 


as shining in the hermit? 
Srobes. He speaks of hi 
«and calls A Sot him as Ekūrāma Yathīndra Sz 
upon him to bless him in io Sed Yathind; a Stkhhara Sivacharya 
Ing. e 


the gist or essence of the i ; The : : 
it under the blessings and کی‎ the Vaiyisika Brahmasūtra. He a calls his work 
Yr d eu ne Inspiration of Siva. Suggests he undertakes 
وت‎ ust be presume mself Nirabhara Vir zi 
highly in his Prefatory verses, it mi : that he praises Ek er 
1 Or 





also otherwise clear from ihe opening 


iu pu well-known Kēdāra Maii. ا‎ EA he was connected with Ēkūrāma ; d 3 
318-41: Pancha Mathas res * IS one of the f ama's Mutt, 
| - There is a t ve famous Mutts of th i 

f € Virasaiva 


oe Commentaries On the ten 
Ome of these are Said to be still 
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including idol worship, which Srīpati ۱ 
revailing among the fol- 
kha and Chakra and the worship of Sāla- D m 
a 12. The relevant passages are as ہت‎ | T ! 
xis o 


MAN 


3 


barring of course a part of the printed Edition of the Bhashya in the Mysore Oriental MSS 
Library referred to above. In view of the fact that Sripati describes himself a Siddhitnta' Sthā- 
panacharya and a Bhagavadpadacharya, it is possible he wrote the works attributed 7 him 


as above. It is undoubted that he was an eminent Vēdic and Upanishadic scholar, besides. 
being well versed in vya, 714/8446, &gawa and other literature. 


The Bhashya is intended to put down, he says, the pride of evil opponents. He further 
praises his work as follows :—As one putting an end to all evil deeds and results; as one 
honoured by wise men; as one which sheds light on the eternal truth; as one containing 
the essence of all Upanishads; as forming an ornament to Visesha-Advaita ; and as a Sütra 


Bhāshya which inculcates Sivagnana. He adds that this work has been specially composed 
for the benefit of Virasaivas whom he thus describes :— 


‘The Saivas who have knowledge of the Vēdas and Agamas and their inner spiritual 
meanings ; who are fired with the desire to attain Móksha; who are followers of the 
Védic-path ; and who are strict in following the tenets of pure or strict Saivism. 


Sripati Panditacharya suggests that his exposition of the ` Visesha-Advaita from the point of 
views of the Virasaivà doctrine is in consonance with the declared views of all the Smrithis. He also: 
mentions the further fact that his Bhashya follows in its interpretation of the Sütras of Badara- 
yana, the Vriththi of Agastyamuni. Apparently as Rāmānuja followed the (۶ Vriththi, 
Sripati seems to have followed the Agastya Vriththi. This Agastya Vriththi, which is un- 
doubtedly an ancient work, should not be confounded with «fgastya-Sūtra, a Sutra treatise 
evidently modern in diction and style, written in imitation of Vyasa Sitras, and are apparently 
intended, like the very similar work SaA/adarsana, to establish that Sakti is the supreme deity. 
(See Madras T.C.M., Vol. I. Part I. Nos. 89 and 778.) 

Among the Siddhantas Sripati refers to are the Kānva Siddhānta, from which he differs and 
the Bhatta and the Bhāskara. Bhatta is, we know, to be Kumarila Bhatta, the great Mimamsa 
commentator, who lived about 700 A.D. He was the author of Tantravartika, a commentary on 
Sabara Swamin’s Bhāshya on the Mīmāmsa ŠSūtras, perhaps the oldest B/āskya on the 
Mīmāmsa in existence. On the Bhatta-mata, as his system is called, there are many valis 

unpublished commentaries in the Madras Government Oriental MSS. Library. Prabhákara 
is another commentator on the Mīmāmsa and his system is known 5 Prabhakara-mata. He is 
not mentioned by name by Srīpati. On his work, the Brihati, which is a commentary on Sapa 
Mīmāmsa Sūtra Bhashya, there is an excellent commentary written by Salikanatha, a 
abhakara doctrines. It is known as Rijumálàpauchika, a MS. copy 
overnment Oriental MSS. Library. Both Bhatta and Prabhakara are: 
Sarvadarsana Sangraha in his chapter on the ۵ ni- Darsaua, The 


difference between these two exponents is well brought ant by him in his ۶000 of SC DN 
followers of Bhatta maintained, he says, that words signity something e Ei kri): 
apart from the sentence. Those of Prabhākara, on Ine contrary, held 9 i E- ols pos = 
is a command relating to the sacrifice, as they maintain ele wotds only 1 m uus 
ای‎ Te The former are called abhihitanvaya-vadins and the arier ancita 
ا‎ ga 7 RS Prābhākaras are referred tO by Rāmānuja in his Sii 7 ۲ (dhi karana I, 
po ue e who maintain that the syntactical meaning of sentences isto be finally found 
SED aie Bhāskara is another commentator mentioned by Sripati. .As there are many 


dern, of this name, it is necessary to point out that the Bhaskara 
mro f them all. He was an early commentator 


Swamin's 
well-known exponent of Pr 
of which is in the Madras G 
mentioned by Madhava in his 


in action, ” etc. 


authors, ancient and 


- ~ amani Î Ç ly in authority to S#rya 
: ddhānta-Stromdīli is next on DAS TuS 
in 1114 A.D. whose AA Askara of Sripati notices, 
pe RT that has been referred to about 300 و‎ The S 
"dha a WOTK alas. in his ۰ 
du کا‎ the Lokāyatīkas, 2 sect of the Charvākas, in ms W 
with Sankara, 

The Author's Date. 


1 itis clear 
. yhich Sripati, the Commentator, should be Ee M PE 
e i ^a whose doctrines he specifically refers by name and wai 
o Rāmānujā, 


1 Agamas, 

: i ard for Tantric : 

in detail, especially his ۵ he practices P 

kātā S Eee There 15 à reference also to the P 
roughou š 


XE . San 
CE Eier. the branding of Š 
lowers of Ramanuja 1n regard Šā Adhyāya b pada I, Sūtr 


۰ > 1 l 5 ۹ 

grāma. in a passage occurring 3. 

follows :— 
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As regards the P 
that he is posterior t 
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۱ Ani Vi isya ۰ 
'l'antrikas sarva karmani Vishnumuddisy 


i Si i drayet. 
Vaidikas sarva karmāni Sivamuddisya karay 
Tathapi SivOpasanameva sadyo-muktih. 


: ami 33 Il 
EC MATA; ۹۹٦ .3و‎ TAA 8 
x sah:tathācha 8 silā pūjādi avasyam varJayët. 


Sankha chakra mudra dharana nira Pāsupatas as of Rāmānuja. In Adhyaya I, 


He is as much against the Tāntric doctrines of 


3 T llowing — 
Pada II, Sūtra 1, he has the follo: ae 
ARTA UTT TTT l! 


Pancharatradivat Pāsupatyāgamānām nirastatwat. 


A : > ٩ 7۰ LÀ = d 
150 posterior in date to Ekóráma and the five Āchāryas of the Virasaiva 


"n! 8 øra. 
ligion, who, though they are by some modern writers classed (See E.P. Rice's Kanarese Litera 
religion, who, 


(ure, 54-55) as contemporaries of Basava, the great reformer, who himself ass a deis 
IAS doubtedly considerably more ancient than Basava. Basava's 
‘quarter of the 12th century, are un 7 d for him. 
‘ous existence of Acharyas who had prepared the groun 

ior OPE ھا‎ T resulted in the development of the Virasaiva religion. This is 
re E with the view of Sir R. G. Bhandarkar as developed in his Per ae 
Saivism, etc., 132. Though Basava is not referred to by name by Srīpati, any pors 17 um 
nujaandSankara are, bothof whose doctrines he names specifically and cr MEE AS highly 
polemical fashion, it is inferable that Srīpati belongs to the post-Basava pernod; WHE 
could not well be otherwise, as Basava followed Rāmānuja within fifty years’ of his activities, 
if he was not actually an younger contemporary of his. It may be added that while he refers and 
refutes the doctrines of Sankara and Rāmānuja, there is no reference to the distinctively dualistic 
Philosophy of Madhvāchārya. Sripati's date may. therefore, be tentatively fixed at about the 
beginning of the 13th century. This date may be taken as approximately correct, a deduction 
which is in agreement with what Mr. P. Gopinath Kaviraj has suggested (1200 A.D.) in the 
Hindustan Review (January 1923). Seeing that Rāmānuja lived in the first half of the 12th 
century, during the reign of the Hoysala King Vishnuvardhana (1111 to 1141 A.D.) and that 
Sripati is posterior in date to Basava, who lived about 1167 A.D., and that Madhwāchārya lived 
from and after 1238 A.D., this date being fixed with reference to the Sri Kürmam inscriptions 
of Narahari Tirtha and Mutt traditions combined, it seems safe to assume the date mentioned 
above. ‘This date will allow a certain period of time for the promulgation of the doctrines of 
Ramanuja for them to assume a predominance, which required refutation at the hands of a 
Virasaiva teacher of eminence like Sripati Panditacharya. 

` Nilakantha Sivāchārya, 


Sripati i 


whose well-known Sanskrit work, entitled Aviydsdra, is often popular- 
ly, but erroneously, described as a commentary on the Brahma Sitras, was also 
he has been referred to in Mallānnārya's Vīrasaīvāmrita puraua, a 
he must have been anterior to Mallannārya. How 
But he has been assigned to the 14th century, 


a Vīrasaiva. As 
work which belongs to 1530, 
much exactly anterior to him, it is not known. 


۱ and as such he came after Sripati. In some MS. 
copies of his work, he is called Nilakanthadikshita or simply Nilakantha. His work is also ۰ 


alternatively known as iVigamāgama-Sārasangraha. It is nota Bhishya on the Badarayana 


Sutras. It is a work which, as the author him i i 
as derivable from the Vëdas and Sāstras Ge SES ee ee ee 
teachings of the Vyēsa Sūtras (Upodghata, 
styles his work a Prabandha or treatise. Th 
a variety of topics, including the fundament 


ARE 3 al tenets of the Virasaiva fai 
> hand-book of interpretation of Virasaiva doctrines and beliefs aith, 


erpreted in this work 
undoubtedly a work 
n character. T'he aut 
dity of Srīpati. Srīp 
Of a rare type, who 


16 is, in fact, a 
Even the 18 Purānas (including 
from the Vīrasaiva point of view. 


۰ 
h 
hig ^. 


the Ramayana, the Bhāgavata, etc.) are int 
7 - . The point to notein regard to it is that itis 
P 8ی‎ Its style is modern and somewhat artificial 
ai edly: great, nowhere approaches the profun 
- profound thinker and a great dialectician 
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vinal passage may be quoted :— ° 
The origina! P uir SORS TESI disur مہ‎ ` 5 


۰ 5 $<". "o 
iis visible 1n almost every” 
conspicuous in his 


5 


the Virasaiva point of view. Nilakantha refers ERAS | 
nineteenth Upadesa of his Xriyas@ra, but its name is n ^ Uds of his at the end of the 
standpoint is also bheda-bheda, (See 8rd Upadēsa, verse 8) 3 nr His philosophical 
teaching. Sripati uses the phrase 0/۵۵ Vedanta Ni pm is in keeping with Sripati’s. 
and the fact that Nilakantha gives this name to his work E repeatedly in his work 
is also bhēdā-bhēda, shows that he was not unaware of ی‎ ae that AE doctrine 
not, however, so far as can be seen, directly refer by name. m Ws a he does. 
in the colophons appearing in the 57205070, as printed in the M that 
Virasangappa, at the Mysore Sárada Press, in the year 12۳288, the work is pē, : m 
of the teacher Nilakantha, who possessed the secret of the doctrine of 84 pu yep 
of the Visishtādvaita philosophy. Apparently the colophon was added by another MR a 
the Ekaththara Sathasthala doctrine is not part of the Visisātādvaifa philosophy; nor is 2 
Virasaiva standpoint described by Nilakantha himself in his work as Visishtadvaita. He clearl 
calls it the Bhéda-bhéda, which is not only correct but also in keeping with the S و‎ 
standpoint as propounded by Sripati in his Bhashya. سے کا‎ 

Srikanta Sivāchārya, whose Bhüshya on the Brahma Sūtrasis also well known, though not a 
professed Virasaiva, approaches the Virasaiva point of view (See Bhandārkar's Vaiskuazts%, 
Saivism, etc., 187). He also appears to have been posterior to Srīpati Panditāchārya. A 
close examination Of Srīkanta Sivāchārya's Bhashya is needed before we could definitely 
determine how far, if at all, he is indebted to Sripati. (M. D. C. X. 1392.) 

In view of the fact that Sripati is 2 confirmed Virasaiva teacher, the opinion may be 
hazarded that he belonged to the country which has long been inhabited in vast numbers by ۰ 


community, 7.c., the country lying between the Narmadà and the Gūdāvarī rivers. Probably he 
hat is now Haiderabad, Deccan, where some who claim to- 


d to live. I£ this is SO, it is not altogether unlikely. that he was 


by birth a Telugu-speaking Aradhya Brahmana, belonging to the Gūdāvarī delta where the 
ng in numbers and from where they have migrated to: 


Aradhya Brahmanas are even now stro 
Besides the Védas, Upanishads, the two epics, Manu, the eighteen Puranas ` 
the Sita Samhita, Harivamsa, and other well-known authori- 


the works referred to by him :—Bhagavad-Gita, Bodhayana 
Smrithi, Siva Gita, Siva Gnana Chandrodaya, Siva Advaita Prakasika, Siva Rahasya Khanda, ` 
Siva Dharmasāstra, Siva Purāna and a host of other works and writers too numerous to 
mention. It is interesting to note that among the citations made by him is one from Kalidasa, ` 
the famous dramatist. The following passage occurs in Adhyāya III, Pada 111 :— 
Prete كمه‎ 1۱ 
Kimihahi madhuranam mandanam nakritinam. 
as is well known, in Act I, Scene III, of Sakuntala. `` Kimihahi ”, 


tless a copyist's mistake for  Kimivahi ۰ 

dily recalled, are spoken by King Dushyanta in describing the 
when he gets a first glimpse of her at the hermitage of Rishi 
ti Panditacharya quotes the passage to illustrate the point that 
Avyayas (adverbs) is sometimes of no consequence for convey. 
eyed by a Vākya (sentence), tor they do not add to the beauty 
so if the difference between the Jizz and Brahma 
The idea of servant and master, as between 
not ane but the difference between them is 0 
negligible. This is, in essence, 


be of his family are still reporte 


parts near and far. 
including the Linga and Vishnu, 
ties, the following are some of 


This passage occurs, 
in the above quotation, is doub 

These words, it will be rea 
unadorned beauty of Sakuntala, 
Kanva. The commentator Sripa 
as in Kavya literature the use of 
ing the idea intended to be conv 
or effect of a passage though occurring in them, 
is negligible, it should not be taken into account. 


them, is, therefore, non-existent. These, however, are 1 
i ht to. be treated as 

light (daram al am) that such difference oug 

Ka t 4 e of the commentator. Elsewhere he quotes the Bhramara Kita theory to: 


the 0 doctrin 1 7 a 
support his view (Adhyāyā 1, Pada I, Sūtra ۷ Samanvayai). He says:— By S% ada 
Bhakti and Dhyana in due combination: believe when I say, the Jiva will, by meditation, 
7 debeo in the same manner asthe Aid; though different from the Bhramara, becomes 


the Bhramara.” 


RO EIER Ww” 
TRITT, 


qai 
k ;" 0 kītavat paramesvaropasanal- 
1 tyadau bhramara 
“ Shraddha bhakt j it ama va 
maka dhyana gnëna vasāt 64 Sivatatvaprüptih upadēsāt. 
philosophical Standpoint of the Work. 
His mastety of Panin 


E š 1 and easy style.‏ . ی 
SMS ob learning and profundity of thought are‏ 


Page of his work. His V 
3 . Sr 
۱ , | ۱ $ x 


i dhyana yogadaveh 


4 
a. 
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hailed from the country round about W 
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al of the views of his opponents but it must 
tice to them in propounding their views be. 
distinctive part of his writing is the statement of views current 
Me ive Virasaivas with regard to the everlasting theme 
ds of Rāmānuja, against whom apparently his work 
his hands. His philosophical .stand. 
describe the nature and 


be expected, highly critic 


- hu is, as ma A 
Bhashya, He is, as may here does any 5 


be said to his credit that he now 
fore attacking them. The really 
in his own times among the most pro 
Tatvamasi. He combats the view P 


: S AES 
is intended, though Sankara also claims fair A nid Ne UM 
point is summed up in the two OT three alternative phrase 


contents of his work :— 
Visesha-Advaita. eat 
Dvaita-Advaitibhidhana. 
Bheda-Abhédatma a. Rr i 
Viseshadvaita 8 Sthapaka. 
āsupata school but only to differ from it. The reason 


The : fers frequently to the P EA . 
The author reters ۹۵9 expound the dualistic point 


"The Pasupatas, like the other older Saiva schools, 
e Virasaiva school holds a doctrine of qualified spiritual monism. 


Sripati’s Criticism of Sankara. 


is very simple. 
of view, while th 


Sripati refutes the position of Sankara and his doctrine of Maya at length. His argument 
is too long to summarize here. But it may be stated very briefly to clearly indicate the stand- 
point taken by Sripati in regard to Sankara's views. In Adhyāya I, Pada 1, Sūtra 4, 7«//u 
Samanvayat, Sripati strongly combats the doctrine of the unreality of the world as propounded by 
Sankara. He saysthat if the world is to be assumed to be real only for the purpose of 
vyavahüra and not for paramarthika, then the doctrine cannot be accepted to be true. What 
kind of truth is it that is confined to vyarakāra? What kind of truth is it that is only applicable 
(gamyatvam) to vyavahara? And what kind of truth is it that is outside (dēdkita) vyavahara? 
What is this truth which is both truth and not truth? What is this nomenclature which is 
divorced from Cause and Effect? What is this truth which is the semblance of truth and yet 
not truth? What sort of object is it which has no basis in Cause? (He answers :—) Therefore 
the first view is not true, because if Brahma is anything other than ryavežāra, Brahma is beyond 
what is assumed, is unnecessary and is redundant (4//eyzf/iAi). This results in muteness as 
between Guru and Sishya. ‘That is, further discussion is unavailing or impossible. So the first 
Sütra, Aikātkū Brahma jignāsa, falls to the ground. Fle then passes on to deny uirvisēskatcam, 
as being inexplicable to everybody. 


His Criticism of Ramanuja and Pancharatra Agama. 


dire و رس‎ toin tie work as Pisisigépaita and refuted as such. "The ir. 
sit, Kāmānuja's system of Visishtadoaita Is conci PT. m a Bugs ty مس‎ ۴۰ 
Nasyacha tadyūgam sāsthi. The former may be n. 3: s: i وہ‎ I Race I, Sütra 20, 4 tiki 
expression to the views of the Pāncharī و‎ St. mamanuja, a5 5 well known, gives 
doctrine is expounded i anchardtras or Bhāgavatas, an old Vaishnavite sect, whose 
OPE وی ات‎ EM Gila and the Bhāgavata-purāna, as well as in the 
PU Nf ; E enets ot the Bhagavatas, as set forth by Rāmānuja, diverge 
to him, individual souls are ١ reas E on which. he: is commenting. For, according 
ignorance, while belief or the DEO US with God: they suffer from innate unbelief, not 
union with God. (See Macdonell ae ا‎ not knowledge, is the means of salvation or 
Ramünuja's system in his oet CURE IE i Madhava in his treatment of 
so deals with the Pāncharātra. 


Pancharatra Agama Assailed. 


it, will certainly resuit in .: 
As against this position, Sripati yresultin sin, because Siva Purana 


from the Srutis. ‘This Lo ai "Pati argues that there is 

33. E 3 
Airzistsha Advaitins) and j 
Puranas, 


i cepted as true, T : 
(V yása's) works ان‎ bon! hen, again, does the lamasatoa ex 


not also to him, f? If it only appl 


< ies to hi and 
Then, again. S works a 


£ and other Védas, both i 


Rudra and Agni, who 


are 
which thus pr pea ao 


aise Siva under these forms 
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cof Rudra and Agni, should be termed žēmasa. ‘This Pra 50 

therefore, be believed. Statements of this kind are, he ا‎ HS ای‎ 

„dence in their favour. Sripati also points out the ee iu لصوي‎ 
in the Paucharaira Agama and the Matsya Purana and remarks that in a ae ET 9 

Pāncharātra Agama cannot but be held as lacking in authority. Apparently NU. 
ume, he disputation over Hari and Hara had reached its climax. An argument of the kind 
that Sripati urges against the votaries of Vishnu is indicative of rival feelings in the matter 
The joint worship of Vishnu and Siva in the form of Harihara, declared in the cell wa 
Davangere inscription No. 25, of 1224 A.D., was apparently limited in practice. That this ques- 
tion of superiority and inferiority troubled much longer than the period to which this inscrip- 
tion belongs, is clear from. Haradattāchārya's work, ZarzZarataratamyan, which treats, in 
Sanskrit verse, of the superiority of Siva over Vishnu. (See M. D. C. M. X. Nos. 5121 and 
5122.) 

This term Praschchanna Bauddha used by Srikaia in describing the followers of Sankara is 
worthy of note. It isa term that has been made popular by the Madhva writer Narayana 
Panditāchārya asa description of Nirvisésha Advaitins. He uses the term in his 4 
Vijaya, a work of the 14th century, almost contemporaneous with Madhvacharya, Sarga I, 
Sloka 51. This sloka deserves notice, the more soas it sums up a long disquisition on how 
Sankara, starting with the idea of pulling down the doctrine of Buddha, himself fell an easy 
victim to it. In this disquisition Nārāyana Panditücharya points out how Sankara adopted the 
cardinal doctrines of Buddhism to suit his own Nirvisēsha Advaita theory and remarks that 
the variation being only a transparent one, his theory has become renowned as the Prasch- 
channa Bauddha theory, t.€., the theory of the hidden Bauddha. That is, ۵۵ Adoaitz 
is, in his opinion, nothing but Addex Buddhism. This sloka may be quoted in full :— | 


Madhva Vilaya, Sarga I, Sloka 51. 
sr karaa Tre AACA lI 
ود‎ Trad Ai: afta: U 
Asatpadesan sadasadviviktam mūyākhyayā samvrithim abhyadatta. 
Brahmāpyakhandam batha sūnya sidhyai Praschchanna Bauddhoyam atahprasiddhah. 


Whether Nārāyana Panditacharya borrowed the term Praschchanua Bauddha from Srikara 
has still to be treated as an open question. 


Examination of Visishtadvaita. 

Sripati's criticism of Rāmānuja's Visishtadvaita may now be briefly ‘considered. He says :— 
‘The Atman is anxious to join the blissful Brahman. This, he says, is the central topic of Viszs#fa- 
dvaita. But, says Sripati, this is un-Védic, ۸: contrary to the teachings of the Vēdas. Bhatta, 
Bhāskara and other previous Āchāryas, at the time they propounded their doctrines, discard - 
ed this part of the argument. Their reasoning was that Visishtam advaitam, i.e., being both 
simultaneously Visishtam and advaitam is yukti virūdkam, i.e. opposed to reasoning, being in 
fact contradictory to each other. When the term visis/am is used, is it used as related to vise- 
shana and viseshya or as separated trom them? [í not related, then advaiia—the quality of being 
one—does not result. He then applies the Danda Purusha Sambandha Nyaya and suggests 
what follows from it. The man who carries a stick in his hand, is called by the combined name 
. of Dandi, though he and the Danda (stick) he carries are two different objects. Because he is 
related to the stick as its carrier, he is to be called by this single conjoint name of Dandi, 
affixing the Visishtapratyaya s both are co-related, not separate. An ordinary man, j.c., One 
who carries no Danda, calls the man who carries one, a Dandi. ‘These two are two different 
persons, /.¢., the man who carries 2 Danda and the man who calls him ë Dandi. Hence ARE 
is not proved. ‘The point is thus pressed home that Visishtadvazita is against 2 reason. The 
"ordinary man without a Danda, the man with the Danda, and the Danda itself are three 
different objects, and there being no union of the Danda and the body oí e man who gan 
it, there is no advaitva. ÀS the Danda and the man have nothing physically in gue کت‎ 
them, just as a pillar (Sthambha) and a man (Purusha) have nothing in agreement eg em 

; : i f Visishtadvatta results in untruth. At all times 
as to their physical attributes, the doctrine o me 5) M Ro 
Danda and Purusha are different. So long as there 1s 9 (physica یں‎ at g ۱ 
i d man. For, we cannot Say, with any show of reason on OU 

arg as diete s E RUM This doctrine of Visishtadvaita fails to fully explain 
part, that pillar and man are the same. This ui TRUE en MENS ent 
the Visēskana and Visēskya ; NOT does it show how they cau hi 1 | | 


-- 
` 
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"Therefore, Visēshādvaita is, according to the. 


compromised, there is no smell of advaita here. 


i nly way to salvation. : ۱ 
E Srikara's Exposition ی ۰ اه‎ 
;za=—.is contained in different parts of 


vn position—Viseshadva | 
E sūkā 4. Taitu Samanvayāt, for instance, he develops it at 
Nirvisēshādvaita. If vyāvakārika sathyathva and para 


dmitted, then ultimately why should not the 0 
acceptance of mithyathva would be against the. 
t supported by the Srutis. Therefore, he urges 


1 VĒ ; T" ‘orld is unreal ex- ٠ 

the position of the Praschchanna ور ا زو اج‎ s am EU 
in the zyavaharika sense, though in accordance v : ee 
S و ا‎ and experience and cannot be accepted. 'This, تا‎ adds, E iie ca MC 
(ghantāghūsha) of the Srauta Saivas, i.e., ۰ According to AVirvisestaavatta, EA 
sham Brahma gnānam agnānam va. That is, is Nirvisesha Brahma to be understood is gnānam 
(comprehensible) or ۷ (incomprehensible)? If incomprehensible, it is ده‎ a 
Nirvisēsha Siddhānta itself, for it declares that ۷ khalvidam Brahma, i.c., everything is 
Brahma. If comprehensible, it becomes Savishayam, i.e., it becomes qualified. 6/0: is 
eternal; also eternally qualified. Therefore, even in Mukti, órgóanceha is eternal. In Mukti, 
if it is declared all qualities are absorbed, even gxāxa would be absorbed. We thus reach a 
mutually destructive (or contradictory) position; there is neither object (.e., Brahma) for 
gnana to lean on (uirāžambana) nor the knowledge (gnāna) by which the object (Brahma) is to 
be attained. Having started with the Brahman and its qualities, we thus arrive at a position 
which negatives. both Brahma and qualities. This is pramépa viruddham, i.. against the 
very hypothesis put forward. 

In Adhyaya IV, entitled Phala Adhyaya, Pāda IV, Sūtra Andvriththi Sabdāt Anāvriththi 
Sabda/, Sripati enlarges his statement of Viseshadvaita. All the four Vēdas, the Upanishads 
and the Puranas, he says, declare that Moksha or the realization of Sizva/atva, is the highest 
aim of all religion. He thus states how this object is attained :— 


eon 5 
KIPRA Sei -w 


AMurthàmurtha Brahmūpūsanāt ēva Brahmatva práprih. 


TARA ARTA NA ۱ 


Brahmavit Brahmaiva bhazati. 
2385171537 Marea s1trārīa ١ 


Brahmaloka sabdzua Sivapadamēva abhidhi Jali. 


Srikara's exposition of his 
his work. In Adhyaya I, Pada I, 
some length in criticizing Sankara S 
marthika mithyáthva of the world is 2 
of both /iva and Brahma be accepted ? Such 
Srutis. Such a position, he says, in effect, is no 


e to Bhēdābhēdātmaka Visishidvaita and the practice of Shatsthala on the 
analogy of the Bhramara and the Kita, Sivatatva is attained: | 


TAS 18۷۹8311911775 ARI I, ATT: | 
Tt asmat ÜUbAaya Vedauedan = J: ~ 
todita bi 7 : i uy 
nimi ita bhedabhedaimaka Viseshidvaitalabdha Shatsthala Parasivo- 


RAMA ۲3: ۱ 


Parasiva Brahmatvaprāptih iti ghantaghoshah 


Doctrine of 
AS will be seen from the above Shatsthala. 


doctrine of Shatsthala, Thi 
- This doctri : 
work. First, in Adhyaya D Est of Shatsthala is 
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Again, in the same context, he says :— 


7551 ۳ ta amie 53101 a quar 2 77773317 Fara ES 
US 73771 | AGITA, 39885 RÊ ۱ I ۹۹۹۹۲ 7 


“ Sarve veda yatpadam amananti tapamsi sarvani cha yadvadanti ' 


5 ner pe : ' iti bhedabheda vidhā- 
yaka védanta vākyānām sarva jagadubhayakarana Sža/stžala Parasiva Brahmaparatvam. Tadu- 
pāsanāt Brahmatva siddhih iti. . 


He thus explains what SZa/siAa/a means :— 


7717۳77352 ATTRA سج‎ THREATEN 01۹7 TEU 81858 ا‎ 
In Adhyāya I, Pada I, Adhikarana iii, Sūtra 4, 4 Samangayat, he adds :— 


×0 ATA اه‎ Tag Remar wf cae qz WE 


۱ :۹219۹ :]7733215 1397و وججاجو : 


‘rasmat kamya karma nishédha pürvaka  nigamagamobhaya Vedantochita varnashramo 
chita nikhila karmanushthana sampanna chittasuddhilabdha 
Parasiva Brahmatva prāptih ” iti ghantaghoshah. 

According to Sripati, Shatsthala is the connecting link between the Atma and Brahma. The 
Ītma attains Brahmaiva by Guana. Gnāna is obtained by 4 (closely examining the 
truth), s/rēžavya (by hearing the Smrithis by guru’s upadésa), mantavya (by meditationj, and 


nidhidhyásitavya (by firm concentration). If Guna is obtained in this manner, the result is 
the /īva becomes Sambhu. “The words of Sripati are:— 


SRL sat و‎ TY: RRR I 
Tasmāt 71:6 6۷ Sambhuh krimivat kita chintanal iti, etc. 

That is, the /7 6 attains Sivatatva through Guana as the Aita becomes the actual Bhramara 

(i.c., on the analogy of the Bhramara Kita theory). The six positions of approximation to Siva- 

tatva according to him, are -—Sravana, Manana, Gnana, Nidhi, Dhyana and Asana. Corres: 

pondingly there are, he says, six lingas -—Aimalinga, Akāsalinga, Jyūtirlīnga, Pranalinga, 

Upāsanālinga and ۰ ۱ 

A treatise, entitled Shatsthala-nirnaya, deals with this doctrine at length. It sets out the 

six positions in the progress of the aspirant aiming at the attainment of freedom from the bon- 
dage of Samsa"a through the grace of Siva. (See Madras D. C. M. XI. Nos. 5546 and 5547.) 
Shatsthala is the eternal theme of Virasaiva writers, who often call themselves 4+84 


Rrahmavādins. Many works in Sanskrit and Kannada have been written to elucidate this par- 
ticular doctrine by leading Virasaiva writers. 


The Work in Outline. š 
Sripati's work is divided into four ddhyayas, each of which is sub-divided into four Pādas, 


Satsthala ParasivOpasanasya 


'The following 
tables show at a glance the methodology of the author, in his treatment of the Bādarāyanā 
Sutras :— 


1 . Badarayana Total of 
pada Adhikarana Sūtras Sūtras 
I 11 1—32 32 
^ II T 1—32 32 
I. Samanvayā Adhyaya " YII 13 1—43 43 
uv 8 1-8 28 
( I 11 1— 96 36 
ç È | II 8 1—45 45 
II. V irodhaparihārābhidhāna. Adhyāya 11 1 1—50 50 
(Iv 7 1-8 18 
I 8 1—27 | A 
LI. Brahma-Mürtha-Amürtha-Parama-Siva 2 3 E 7 
tatva Upāsanā 28 tS ON 1—59 59 
I 10 1 
: 1—2 2 
IV. Phalà Adhyaya—Brahina tatva praptitva- n E: 1—18 16 
Nirūpanā Adhyaya ك۳‎ 6 1—92 99 
رسا‎ S چو‎ 
XVI 172 544 hdd 


Abstract of Each Adhyaya- 
YA ADHYAYA: | 
ADHYAYA I—SAMANVA 3 PT mm 
Pada I.—]i isādhikaranam — Janmádyasyadhikaranar — ل‎ eee 
ada L.— ۲ š - 5 asadhika im Anta : 
Eksh ERR —Tattusümanvayüdhikarana 7 شس‎ ikaranam — ` 
shatrutwadhikaranam ۱ its dhikaranam — 08 aranam — 


PE Pe 1 . ana 11, Sūtras 32). ۱ 
و مت‎ 99۲ 2 
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tyādhikaranam — Aththacharācharādhi.. 
āmyādhidaivādhikaranam — Adrusya 


Pada 7/,—Sarvathridhikaranam — Sambhogaprap 
aranas 7, Sütras 32): 


m — Guhampratishthādhikaranam — Antary 
arassādhāranādhikaranam—(Adhik ana: am 
ādhikaranam — Bhūmāsamprasādādhikaranam — sharamamba. 


:dhikaranam — Eksthakarmadhikaranam — Thaharadhikaranam x Apukrityädhikarana m 
۷پ‎ virədhahkarmanyadhikaranam — Taduparyapibadarayana- 
— Kampanidhikaranam — Jyotirdasyanadhikara- 


karana pra 
twadhikaranam—Vaiswan 
Pada 17.—Tubhvadhy 


Sabdadévapramitadhikaranam — 
dhikaranam — Samānanāmarūpādhikaranam 


nam—(Adhikaranas 18, Sūtras 43). ہے هر‎ s oe 
Pada I V.—Nirviseshatwanirakarana-ànumünikamapyadhikaran am— Gnyčyalw adhikaranany 
—Nasainkhyopagrahanadhikaranam — Jagadvāchyādhikaranam — Vakyanwayadhikaranam —. 


Prānādayādhikaranam—Utkramishyādhikaranam—Abhidhyūpadeshādhikaranam -(Adhikaranas 


8, Sütras 28). ۱ 
; ADHYAYA II—VIRODHAPARIHA RADHYAYA. 


Pada J.—Smrityanavakaüsyadhikaranam — Abhimánavyapadesadhikaranam — Tarkapra- 
tishthanàdhikaranam — Bhēktrāpatyernavirbhāgādhikaranam — Asadvyapadesadhikaranam— 
Adhikantubhédanirdesyadhikaranam — Asmadiwachchathadanupapatyadhikaranam — Krichra- 
prasaktyadhikaranam—Vikaranatvadhikaranam — Vaishamyanairghrunyddhikaranam—Nakar- 
mavibhagadhyadhikaranam—(Adhikaranas 11, Sütras 86). 

Pada /7.—Rachananupatyadhikaranam — Samudayaubhayahethukyadhikaranam — Sama- 
wayābhyupagamādhikaranam—Ākāsēchāviseshādhikaranam — Nabhavaupalabdhyadhikaranam 
— Naikasminnasambhavadhikaranam — Patyurasāmanjasyādhikaranam — Utpathyerasam- 
bhavadhikaranam—(Adhikaranas 8, Sütras 45). 

Pada /I/.—Naviyadasruthyádhikaranam—Yàvadvikáradhikaranam — Thy@jotasthathadhi- 
karanam—a badhikaranam—Prithivyadhikaranam —Tadabhidhyanādhikaranam — Nātmasruter- 
nityadhikaranam — Gnyathvādhikaranam — Karthāsāstrārthathvādhikaranam — Parāthuthach- 
chrutiradhikaranam—AmsOnanavyapadésadhikaranam—(Adhikaranas 18, Sütras 50). 

Pada 7V.—Praņathayovākyaseshādhikaranam — Tathindriyávatavadhikaranam — Bhéda- 


sruthyādhikaranam — Samgnāmūrthyādhikaranam — Māmsādhibhovmādhikaranam — Vaisesh- 
yādhikaranam—(Adhikaranas T, Sūtras 18). 


ADHYAYA IIL—BRAIHMA-MURTIIA-AMURTHA-PARAMA-SIVATATVA-UPASANA. 


Pada Y.—Thathāntarapratipatyādhikaranam — Kritātyāyādhikaranam — Anishtiidhi- 


karanam — Thathevabhavyapatyadhi 
yapatyadhikaranam — Nachiketādhikaranam — Anvātishthitādhi 
karanam—(Adhikaranas 8, Sūtras 27). E کو‎ 


Pad 7 — l 7 ۲ ` = = 
EMEN um. تما ا‎ adhikaranam—T hathavadhikaranam — Sayavatyādhikaranam — 
ie AK Tadavyaktādhikaranam — Ahikundaladhikaranam — Parādhikaranam — 
à hikaranam—Phaladhikaranam—(Adhikaranas 9, Siitras 40) ۱ 


ambandhadhikara- 
anam — Hanyadhikaranam — Samparaya- 
anam — Antaratvādhikaranam — Kamya- 
= 1 inādhi 

Pradhānādhikaranam — Lingabhūyas- 


Pādhikaranam — Ēkatmādh; 
m — Ekatmādhikaranam — Angāvabhedādhikaranam 


Bhūmnakrathuvajyādhi 

d Jyādhikaranam — ۶ سے‎ 

rV END anāsabdādibhedādhikaranam — v; 23s‏ کاو 

is * a 3 havadhikaranam—Samaharddhikaranam—-N " S : -Vikalpidhikaranam T 
s 20, Sūtras 64). ~ awatatsahadhikaranam — (Adhika- 


nam—Sambhruthyadhikara 
dhikaranam — 


Pada 1V.— Purusharthadhik 
nant — Pariplavadhikaran 
dhyādhikaranam— Sarvan 
nam—Tadbhūtādhikarana 
karanam —. Anāvishkārād 
karanas 17, Sūtras 52). 


aranam — Urdhwarētuskā 
i retuskādhikar: Ud. ہے‎ 
am — Agnīndhanādhikaran ranam — Stutimātrādhikara- 


6 am-— S anc = 
nanumathyādhikaranam — thu aa ا‎ Wists 
m—Sūmyādhikar .,_1watvādhikaranam — Vidhuradhikara- 
hikaranam — Ai, "Sahakürintaravidyadhikaranam. Mo "de 
iri dhikaranam — Muktiphalàdhikaranam--(Ad hi- 


AD 
HYAYA IV.—PHALADHYAY 
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-pathokogrujwalanadhikaranem — Rasmyanusaradhikaranam — Nisyadhikaranam — Dakshi- 
karanam—(Adhikaranas 11, Sütras 20). 

Pada III "—Archirādyādhikaranam—Thatithodhikaranam—Vāyavyādhikaranam— Atiwahi- 
.adhikaranam—Karyadhikaranam (Adhikaranas 5, Sütras 16). 
da 1V.—Sampadyawihayadhikaranam — Awibhagadhikaranam—Sankalpadhikaranam— 


nayanadhi 


Pa 
Tatsvabhawādhikara nam — Sandhyādhikaranam-= V ikārāwarthyādhikaranam — Anāwrithisab- 
dadhikaranam—(Adhikaranas 6, Sütras 22). 


Concluding Remarks. 


In placing the above brief account of Sripati's Bhashya and of Sripati himself before this 
I feel it necessary to add the cautionary word that it does not pretend to be anything 
What it contains is based on a glance, albeit somewhat 
requiring a detailed and close study. The 


at has been to place before this Congress a bird's eye view 0] its contents and 
the time the publication of the work is completed, it will be 
another of its Sessions with a fuller account of its contents. 
, the willing help I have received from 
۲ Bhashyas with 


. Congress, 
more than a mere preliminary note. 
critical, through the work, which is a voluminous one, 


. only object aimed 
no more. Itis hoped that by 
possible to present this Congress at 
It is my pleasing duty to acknowledge, before concluding 
Pandit S. Venkata Rao, who has most obligingly studied this and certain othe 


me and picked up certain required references. 
C. HAYAVADANA RAO. 
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